The story of David as king in 1-2 Samuel is defined by rule of Israel. In contrast, Judah's centrality in the David narrative is limited to two sections: David's anointing over Judah in 2 Sam 2:4a (part of a larger unit in vv. 1-4a) and the end of the Absalom lore in 19:9bβ-15, 16b-18a;
ably few times as an acting political group (or polity)5 in 1-2 Samuel. Judah is generally attested as a population or a geographical area, particularly during David's escapades in the south while fleeing from Saul. Such a population is never envisioned as a unified polity, but rather as roaming or disconnected peoples who take their name from the southern geographical region.6 Where Judah appears as a polity, it is within the framework of editorial statements regarding "Israel and Judah," or in the context of categorical information, such as numbers of troops.7 In the books of Samuel, the centrality of Judah is limited to two key sections, both in 2 Samuel: David's anointing over Judah in 2 Sam 2:4a (part of a larger unit in vv. 1-4a), and Judah's dominance at the end 5 Names to define places or people in the ancient world can be used geographically, politically or socially. When names are used politically, they often define a body of people capable of action, though this can also be entangled in social definitions. I define the term polity as a unified political body capable of action. See Fleming, The Legacy of Israel, p. 240. 6 References to Judah as a geographical region or as disconnected populations include 1 Sam 17:1, 12; 22:5; 23:3, 23; 27:10; 30:14, 16 ; and 2 Sam 6:2. In 1 Sam 17:1 ("Socoh of Judah"), 1 Sam 17:12 ("Bethlehem in Judah"), and 2 Sam 2:6 ("Baalah of Judah"), Judah is presented as a component of geographical names for particular locations (see footnote 11 on 2 Sam 2:6). In 22:5, the "land of Judah" is a geographical destination for David and his men, shortened in 23:3 when David's men state that they are "afraid here in Judah." The same "land of Judah" is attested in 1 Sam 30:16 alongside the "land of the Philistines." Neither of these "lands" is associated with a single polity defeated by Amalek in the context of 1 Sam 30, but rather as a general geographical region for different populations of people. Similarly, the "Negeb of Judah" is identified as a geographical area for disconnected groups of people in 1 Sam 27:10 and in 30:14, alongside the "Negeb of the Jerahmeelites" and the "Negeb of the Kenites" (or Kenizzites, as attested in the Septuagint and in 4QSama) in 27:10, and the "Negeb of the Cherethites" and the "Negeb of Caleb" in 30:14. The same description of disconnected groups is attested in 1 of the lore concerning Absalom and the beginning of the Sheba story in 19:9bβ-15, 16b-18a; and 19:41-20:5 . These are the sole sections in the Saul-David and David material that contain a concentrated focus on Judah as an acting political body. In both sections, Judah is identified specifically with David. Setting aside these two segments for the moment, there are ten additional references to Judah scattered throughout 2 Samuel. The first is the introductory statement to the "Judahites" (bĕnê-yĕhûdāh) in 2 Sam 1:18, which leads into David's elegy to Saul and Jonathan in 2 Sam 1:19-27.8 Three references follow Judah's anointing of David in 2 Sam 2:4a (vv. 7, 10 and 11); v. 7 reiterates that Judah anointed David as king, while vv. 10-11 contain parenthetical information regarding a particular chronology for the length of David's rule over Judah. This chronology should be seen on analogy with 2 Sam 5:4-5 and 1 Kgs 11:42: we are told that David reigns forty years in 2 Sam 5:4, equal to the reign of Solomon, who is said in 1 Kgs 11:42 to rule from Jerusalem over "all Israel" for forty years. Yet David's forty-year period is split between Israel and Judah: seven years, six months over Judah in Hebron, and the remaining thirty-three years over Israel. The parallel framework between 2 Sam 2:10-11; 5:4-5; and Solomon's forty-year reign over "all Israel" in 1 Kgs 11:42 suggests this chronology is secondary to the core David material, organized according to the regnal framework of 1-2 Kings.9 The notion of a separate, seven-year rule for David over Judah subtracts out a number based on the parallel scheme in 1 Kgs in such a way that is secondary to the primary focus on Israel.
Judah is attested twice more in the section detailing David's anointing over Judah and Israel in 2 Sam 2:1-5:3. The first, 3:8, is a Masoretic textual gloss to Abner's rhetorical question, "Am I a dog's head," to which is added a phrase omitted in the Septuagint: "which belongs to Judah" ('ăšer liĥûdah). The shorter Greek text offers the better reading, while the gloss in the Masoretic Text attempts to increase Judah's presence in the narrative. The second, 3:10, contains a noticeable shift in language: Abner swears he will move the kingship from the House of Saul to David, placing the throne of David upon Israel and Judah, from Dan to . These verses assume knowledge of key sections throughout 1 Samuel in which Yahweh condemns Saul and promises to transfer his kingdom to David, whom he chooses as successor.10 Verses 9-10 pack these ideas together into ideological language that exposes the interest of a later Judah by validating David's dynastic claim.
After Ishbaal (Ishbosheth) dies in 2 Sam 4 and Israel comes to Hebron to anoint David in 2 Sam 5:1-5, Judah disappears and is mentioned only a handful of times throughout David's struggle to maintain rule over Israel (5:5, 6:2, 11:11, 12:8) . These references to Judah are all but negligible: 5:5 is an annalistic note providing a chronological link back to 2 Sam 2; 6:2 is a geographical reference to "Baalah of Judah;"11 and in 11:11 and 12:8, Judah is attested within the framework of statements regarding "Israel and Judah," while otherwise excluded from the narrative.12 Judah then enters as a key player in 19:9bβ-15, 16b-18a, and 41-44, and continues as part of the bridge into Sheba's rebellion in 20:1-13 (especially vv. 1-5).
If the Judah material were indeed primary to the David story, the story would collapse from lack of self-standing, independent lore. Very rarely does Judah play an active role as a unified body, and very few Judah references are integral to the narrative. Notably, in both cases in which Judah is central, the polity seems to materialize out of nowhere and evaporate just as quickly, leaving David's rule of Israel as the dominant storyline. In 2 Sam 2, the anointing of Judah is fronted to a section that is otherwise entirely focused on David's struggle to win over Israel. In 2 Sam 19-20, Judah appears at the end of the story, in the context of David's return to Jerusalem from Mahanaim. These two blocks of Judah material transform a broader storyline that otherwise does not distinguish between the constituents of the struggle as "Israel" and "Judah." As such, the Judah material interrupts the flow of the narrative, shifting and reorienting the direction of the story in favor of Judah. The fact that Judah is so rarely seen is notable, for if the Judah material is indeed primary to the David story, and if David is identified so particularly with Judah, then where is Judah?
In contrast to Judah and the House of David, the majority of the David material is focused on David's rule of Israel alone. From David's struggle to become king over Israel (2 Sam 2-5) to his struggle to maintain rule in the AbsalomSheba rebellions (2) (3) (4) (5) (6) (7) (8) (9) (10) (11) (12) (13) (14) (15) (16) (17) (18) (19) (20) , the preoccupation is David's affiliation with Israel.13 If the Israel material were indeed added after the fall of the northern kingdom, then almost the entirety of the David narrative would be invented from scratch post-720 BCE. Building from the evidence, including Israel's dominance and Judah's relative absence as a body politic, with the exception of two isolated and dependent units, the logical conclusion is that Israel, not Judah, is primary to the David story.
Against the backdrop of Judah's reduced role, we must consider the two occasions when this people does take center stage in the David narrative: 2 Sam 2:1-4a and the end of chapter 19 (vv. 9bβ-15, 16b-18a, 41-44 , bleeding into 20:1-5). I suggest that the "Judah bookends" in 2 Samuel are part of a secondary phase of literary revision to the story of David as king of Israel. With the incorporation of Judah on either end of the story, David's kingship is reframed and the reader's orientation subtly shifted toward Judah, and not Israel, as central to the story of David.
David's Double Anointing
The story of David as king opens with David's double anointing in 2 Sam 2:1-5:3: first over Judah (2:4a), and then over Israel (5:3), after David successfully defeats Saul's son Ishbosheth (Ishbaal) in 2 Sam 4. The first anointing in 2:4a forms the base of our assumptions of Judah's primacy in the David story. Yet Judah's connection to the story of David's anointing in 2:1-5:3 is tenuous at best. After appearing briefly as a character in 2:4a, Judah disappears, and the story refocuses on David's struggle to become king over Israel, with no mention of Judah.
In 2 Sam 2:1, David asks Yahweh whether he should go up to any of the "cities of Judah." Yahweh then sends him to Hebron with two of his wives (2:2), "the men" with him, and each man's household (2:3). When David and his group arrive in Hebron, the "men of Judah" come to anoint David king "over the house of Judah" (2:4a). The literary cohesion of verses 1-4a is debated;14 perhaps most notable is the categorical separation between David and "his men" in 2 Sam 2:3 and the "men of Judah" who come to anoint David in the subsequent line (2:4a). In light of the surrounding narrative in 1-2 Samuel, in which David's followers are defined simply as his "men" or his "servants," it is the statement regarding the "men of Judah" in 2:4a that appears most incongruent within vv. 1-4a, and within chapters 2-5 as a whole.
More importantly, Judah disappears as soon as David is anointed, and the story reverts to David's struggle to gain rule of Israel. At the heart of the narrative lies a core, independent account that begins in 2:12, what I refer to as the Abner-Joab material.15 The story depicts a strange contest at the pool of Gibeon between the followers of Saul's son Ishbosheth, led by Abner, and the This core narrative is incorporated into the broader storyline in 2 Sam 2:1-5:3 and transformed into the event that precipitates open battle between the followers of David and of Ishbosheth (really Abner). Throughout the struggle for power, the opposing parties are noticeably referred to as the Benjaminites and the men of David, and once as Israel and the servants of David. The only attested reference to Judah is in 2:10-11, the secondary chronological scheme discussed earlier in this article. Focused on Benjamin and the men of David, a particular image is formed throughout 2 Sam 2-4, one of tribal feuds rather than organized battle between larger entities. The story continues with Abner transferring his loyalty to David in 2 Sam 3, and closes with the death of Ishbosheth in Mahanaim (2 Sam 4) before the elders of Israel anoint David king in 2 Sam 5:3.
While Judah is viewed as primary to the David narrative, I suggest that the anointing over Judah in 2:4a is secondary to the story of David's dual anointing. Isolated from the surrounding narrative and dependent on what precedes and follows, Judah is superfluous. Removing Judah from 2:4a, the story builds smoothly from 1 Samuel to the climax of Israel's anointing in 2 Sam 5:3. Placed strategically in the beginning of 2 Samuel, the Judah addition then subtly shifts the reader's perspective to view Judah as primary to the story. The anointing of Judah in 2 Sam 2:4a therefore becomes the first of two Judah "bookends" to the story of David as king, the second of which appears at the close of Absalom's revolt in 2 Sam 15-19.
Absalom's Rebellion (2 Sam 15-19)
The story of Absalom is framed within the broader narrative of David's struggle to rule Israel. It begins and ends with Absalom's death and "all the people of Judah" and "half the people of Israel" accompanying David back to Jerusalem -13) as a bridge text that connects the Absalom-David material into the otherwise independent story of Sheba that follows (20:14-22) . 16 Throughout the story of Absalom and directly following his death (2 Sam 13:1-19:9bα), Judah is absent. This is particularly notable throughout Absalom's rebellion against David in 2 Sam 15-18, a struggle that might be assumed to be between Israel and Judah. On Absalom's side, the players are defined as Israel or as a particular "tribe" (šebeṭ) of Israel (15:1-2), as well as the "men of Israel" (15:6, 13) and simply "the people" or "troops" ('am) (15:12). The careful description of Israel as a coalition of tribes offers a collective vision for Israel's political shape similar to that of 2 Sam 5:1, a vision lacking in 1-2 Kings and perhaps rooted in Israelite narrative.17 Meanwhile, on David's side, his constituents are defined not as Judah, but as his "house" (15:16), "people" or "troops" (15:17), "servants" (16:6), "soldiers" (gibbōrim) (16:6), and "men" or "men of Jerusalem" (15:11; 16:13).
The rebellion begins as Absalom wins the support of Israel away from his father in 2 Sam 15. He stands before the gate to the city and greets those who have arrived from the various tribes in Israel (15:1-2). By portraying David as inaccessible and himself as sympathetic to each man's case, Absalom "stole the hearts of the men of Israel" (15:6), drawing the loyalty of the people away from the king. Absalom then mimics his father's campaign in 2 Sam 2-5 by returning to Hebron, David's southern base, to consolidate his power. According to the text, he travels with 200 men "of Jerusalem" who know nothing of his plans to usurp the throne (15:11), in addition to David's trusted counselor Ahitophel (15:12). Absalom then sends messengers to all the tribes in Israel, telling them to announce Absalom's kingship in Hebron as soon as they hear the sound of the shofar (15:10). Oddly, though Absalom gathers the support of Israel from the geographical south, there is no mention of Judah. Stranger still, when David hears the news, he departs Jerusalem with his whole "house" (bayit) (15:16a). This suggests that David's body politic or "house" is mobile, able to quit Jerusalem as its base. What follows is a long, detailed account of David's journey to . The tale draws heavily on other narrative strands in the David material, particularly 2 Sam 2:1-5:3. Mahanaim (which appears only in 2 Sam 2-4 and 17) is David's final destination; along the way in 16:1-14, David encounters various characters affiliated with the House of Saul in 2 Sam 2-4. In addition to the incorporation of this cast of characters, the Mahanaim journey depicts Jerusalem as a real court center with competing advisors. This depiction evokes the type of court politics that is lacking in Absalom's rebellion in 15:1-16, and in the battle in the forest of Ephraim that takes place in chapter 18. The result is a carefully constructed journey that reads as a performance or procession, in which David leaves Jerusalem, passes through Bahurim (16:5-13), crosses the Jordan (17: 22) , and pauses in Gilead (17:26) before arriving in Mahanaim (17:27) .18 Chapter 18 then opens with the battle in the forest of Ephraim, again categorized by David's "people" or "servants" on one side of the conflict, and "Israel" on the other (18:6-7). Finally, Absalom is killed (18:9-18), drawing the story of Absalom's rebellion to a close.
For all the distinct character of David's journey to Mahanaim in 2 Sam 15-17, which appears to link what precedes and follows in chapters 15 and 18 as a secondary construction, Judah is still missing. The entrance of the polity Judah in chapter 19 is therefore startling. The scene shifts from David mourning Absalom's death "at the gate," surrounded by his troops ('am) (v. 9bα), to Israel's preparations to accompany the king back to Jerusalem (v. 10). David then sends a message to the "elders of Judah" (v. 12), inquiring as to why they will "be the last" to return David to his house, behind Israel. He calls them "my brothers . . . my bone and my flesh" (v. 13), language mirrored in 2 Sam 5:1, with the implication of blood kinship as a basic for political loyalty. Thus, the "hearts of the men of Judah" are swayed towards the king "as one man" (v. 15), whom they precede to accompany across the Jordan (v. 16a).
18 For a discussion on the "Transjordanian Motif," in which characters cross into the Transjordan with the intention of improving their political situation, see Hutton, The Transjordanian Palimpsest, pp. 1-50. Hutton examines, in particular, the ritual act of David's journey to and from Mahanaim in 15: 14-17:29 and 19:12-44 , which involve rites that first separate David from the western land, and then reincorporate him into the west, through the various meetings of people along the way.
Judah then melts into the background, and the elaborate journey described in 2 Sam 15-17 is reversed in 19:18b-40. As David travels back to Jerusalem, he encounters the same cast of characters from 16:1-15 along the way.19 Judah then reappears in vv. 41-44, claiming the king is "closer" to them than to Israel, while Israel claims they have more shares (based on number of tribes) in both the king and in David (19:44) . This counting of tribes is generally attributed to later writers20 and placed within a Judah-centric vision of Israel. As this story ends and the Sheba rebellion begins, the Judah addition bleeds into the first half of 2 Sam 20, connecting the Absalom-David material into the rebellion that follows. The material in this Judah addition, vv. 1-13, contrasts greatly with the core tale that follows in vv. 14-22. While Sheba is referred to as Benjaminite ('iš yĕmini) in v. 1, he is later described as a man of the hill country of Ephraim (v. 21) . Though "all the men of Israel" follow Sheba in v. 2, he is entirely alone in the latter portion of the narrative. Where the addition ends in v. 13, Judah again disappears from the narrative, bringing the story back to a local tale that has nothing to do with a threatening rebellion of "all Israel" against David.
Conclusion
To undertake a full literary-historical analysis of 2 Sam 2-5 and 15-20 would take us beyond the specific discussion of Judah's presence and absence in these chapters.21 Recent (mainly continental) scholarship has suggested that an old Absalom story, represented by the battle in the forest of Ephraim in 2 Sam 18, and perhaps the beginning of Absalom's revolt in 2 Sam 15:1-6 (and 13?), lies at the heart of Absalom's rebellion. The majority of the surrounding material, including Absalom's move to ) and David's flight and return to ) reflects later deuteronomistic editing and additions.22 I agree that the battle in the forest of Ephraim (ch. 18) and Absalom's revolt (ch. 15) are independent, self-contained narratives, though I am less convinced by the clear demarcation of 15:1-6 and 13 (or thereabouts) as original material. I question the narrative evidence that leads to excising the entirety of the material surrounding these particular verses, and I am more inclined to see Hebron as primary. I also agree with the secondary nature of the long, elaborate descriptions of David's journey to Mahanaim and his return in chapters 15-17 and 19, which link the revolt to earlier material in the David narrative and connect Absalom's revolt in chapter 15 with the battle in the forest of Ephraim in chapter 18.
Like 2 Sam 15-19, 2 Sam 2-5 also appears to contain core independent material, represented by the skirmish at the pool of Gibeon in 2:12-16 (see footnote 15). David's struggle to become king of Israel is built up around this story, through the creation of a more serious battle between the constituents of David and Saul. Mahanaim appears to be secondary to this text, similar to the Absalom material. Yet if the majority of 2 Sam 2:1-5:3 and 15-19 represents the attempt to create a cohesive David narrative, then the Judah additions in 2: 4a and 19:9bβ-15, 16b-18a; and 19:41-20: 5 are later still. In these sections, references to Judah are not seamless parts of the narrative, but rather disruptive interludes that do not fit the otherwise careful cataloguing of allegiances in David's struggle to rule.
In my dissertation and forthcoming book, I propose two primary phases of literary development in the David narrative. The first phase is concerned with the story of David as king of Israel and spans the majority of the David story. The second phase incorporates Judah into the narrative and alters the narrative framework to David as king of Israel and Judah. Against recent literaryhistorical arguments noted in this paper, I argue that the primary phase, David as king of Israel, likely begins prior to the fall of the kingdom of Israel, written from the perspective of Judah. In addition to the cautions noted at the beginning of this paper, the political landscape presented in the majority of the David narrative does not reflect a post-720 setting, but rather one rooted in the central highlands, prior to the expansion under Omri and Ahab.23 I suggest that these stories about David's Israel were therefore written from a Judahite perspective that began to take shape before the fall of the northern kingdom. Judah need not have waited until the demise of Israel to have understood itself as part of this larger political entity; based on other texts, it seems entirely possible that Judah understood itself to be bound up with Israel during the existence of two monarchies.24
Then, the second phase of "Judah additions" must have occurred by the time of the combination of Samuel-Kings, perhaps as part of the effort to harmonize the David story with the narrative of two kingdoms. This would have taken place some time after the fall of the northern kingdom, potentially as early as the late pre-exilic period. The preoccupation of this second phase would have been to highlight Judah's prior claim on David. As books such as Kings demonstrate, the creation of a strong Judean identity by the time of the exilic period becomes a primary concern, permeating the task of those involved with the continued construction of the biblical tradition.
Considered as a whole, the secondary nature of Judah in the David narrative invites us to reconsider the political and social landscape of the early monarchy. The modest geographical interest of David suggests narrative roots in the time before the ninth-century expansions of the Omrides. For the majority of its textual growth, the David material is defined not by a United Monarchy, nor by a clear political division between Israel and Judah, but by one important entity: Israel. 
